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Courteous Reader, 


Aving with great edmiration both ſeen and 
heard, bow through the miſappreben ſion 
of many (ſo called) Divines, the 7th. 

3 
of God, inder ance ans & ion 
— and expounded, I could not with refj 4 
to both theſe, viz. Gods Honour , and the good of my 
Neighbour, omit Ar the ſame to the provf; to the 
end that Soul that ſeeks after God, be they of 
what 4 ion * — denomination ſoever , 
ht be better informed. 
_— Friendly Reader, that there depends much on 
the right underſtanding of this Chapter, appears from 
the manifold FE and allegations that are from 
thence produced, for proofs of many matters of great 
weight. And ſince it it very erous to erre in mat- 
ters of ſo great moment, it is no leſs certain, that all 
ſuch muſt erre, who through miſapprehenſion uſher in 
Teſtimonies ——_ of that which they do not rightly 
anderſtand, and whereof they have a wrong and perverſe 
4. 


Now whether or no the miſerable eſfedbs that muſt 
neceſſarily follow ſuch miſapprehenſions, happen through 
the various Expoſrtions of this Chapter only, or of other 
Scriptures alſo, will hereafter be declared. It is the 
 #pinion of moſt Expoſitors, That the holy Apoſtle Paul 

ſpake of himſelf, as he was that time, in{the writing 
of that Epiſtle, yet there are (I hope and believe) 
others of a more illuminated and refined underſtanding, 
who bold it to be otherwiſe. Both cannot be in t 
right of it, but ſure it is, that . aq miſrepreſent ation! 
and wrong expounding of many other Matters and Texts 
in Scripture of weight, there are Dangerous and 
Pernicious Principles, inſinnated into the minds of the 
ignorant People; as will from the Six following ſayings 
of Paul, taken out 13 Chapter, and c 
with other ſayings of bis, in good meaſure appear. 


Firftly: 
For I am Carnal, Rom. 7. 14. 


THE 


Secondly, 
Sold under Sin, Rom. 7. 14. 
Faul, a Setvant of Chrift, Rom. 1. 1. 
Thirdly, 
For the good that I would, I do not, Rom. 7. 19. 
For when the Gentiles which have not the Law, 
do by Nature the things contained in the Law, 
Rom. 2. 14- ; 
Fourthly. 
But the Evil which I would not, that I do, Rom. 
7. 19. 
How ſhall we that are dead to Sin, live any 
longer therein? Rom. 6. 2. 


Fifthly. 
Now then it is no more I that do ir, bur Sin that 
dwelleth in me, Rom. 7. 17. 
What fellowſhip hath Righrcouſneſs with Un- 
righteouſneſs? 2 Cor. 6. 14. 


Sixthly. 
For I know that in me (that is in my Flefh) 
dwells no good thing, Ram. 7. 18. 
Bur Saul, who is alſo called Paul, filled with 


* 


the Holy Ghoſt, A#! 13. 9. 


Pleaſe to obſerve', Friendly and Impartial Reader, 
That all theſe before-mentioned Texts mee gum or 
written, much about the ſame time by the Holy Ghoſt , 
through #he Apoſtle Paul; all which ſeem to be very 
oppoſite and repugnant in themſelves, as well as to 4 

e of other Texts of the ſame Apoſtle, if we 
will have it, that he doch ſpeak of himſelf in the a- 
forequoted words of the 7th. Chapter to the Romans. 


So that I can ſcarce believe it poſſible for thoſe who x; 


thus take it, to render theſe ſeemingly oppoſite Texts, 
reconcilable to either common ſenſe or truth. But on the 
other hand to ſuch whe underſtand, that the Apoſtle 
hath not written thoſe words of himſelf, but of ſome 
other, whoſe Perſon be there Perſonates, it will be ve- 

eaſie to do it, Now that this manner of ones Per- 
onating another, is nat flirange , but uſual in the 


For ye are yer Carnal, 1 Cor. 3+ 3; 
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The Holy Ghoſt doth often cauſe the Perſon ſpeaking | 


te change þ and ſpeak as in the Perſon of another; as For tho I be free from all Men, 


th mayeſt ſee, Firitly, Gen. 15. 9. Then the Angel of | 
the Lord ſaid unto her, ( nainely to Hagar) Return 0 
thy Miſtreſs, and ſubmit thy ſelf under her hand. 
Further the Angel of the Lord ſaid, I will multi- 
ply thy Seed exceedingly, Obſerve, From hence we 
may eaſily underſtand, that in the gth. Verſe he ſpeaks 
in bis own Perſon, as an Angel or Meſſenger of God; 
but in the roth. Verſe, he ſpeaks as Perſmating God, 
ways work alone it is (mb the Angels) to multiply 
Seed. 

Secondly, Gen. 22. 11. And the Angel of the 
Lord called unto him out of Heaven, and ſaid, 
Abraham, and he ſaid here am I. In the 12th. 
Verſe, he ſaid, Lay not thine hand upon the Lad, 
neither do any thing unto him, for now I know 
that thou feareſt God, ſeeing that thou haſt nor 
with-held thy Son, thy only Son from me. Ob- 
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| 


Serve, In the 11th. Verſe, the Lord ſpeaks in the Per- 
fon of the Angel; but in the 12th. Verſe, he ſpeaks as 
God : Fr it was not to the Angel, that Abraham 
would have offered bis Son, but to God. 

Thirdly, Judg. 2. 1. And the Angel of the Lord 
came up from Gilgal to Bachim, and ſaid, I made 
you to go up out of Egypt , and have brought you 
Into the Land which I ſware unto your Fathers : 
And I ſaid, fy will 7 — my _— with 
you. Here the Angel ſpeaks again, as in the name 
and perſon of God; for t was not the Angel that had 
brought Iſrael out pt, nor was it an Angel that 
bad Sworn to their Fathers, and ſaid, I will never 
break my Covenant with you; but it was the God 
ef Abraham, the God of Iſaac, and the God of Jacob 
who had Sworn and made an everlaſting Covenant, an 
bad led them out of Egypt. 

Thus likewiſe it is 8 with the holy Apoſtle 
Paul (of whom I am now treating to repreſent the 

a 


8 peak as if he had ſpoken of —_— when neverthe- 
Þ 


ne of another ( and ſtates he had paſs'd thorow ) 


s he did not, as appears in ſeveral places. 


The ſaid Apoſtle ſaith, 1 Cor. 9. Ki 27, 22. 


ſelf Servant unto all, that I might gaiſt che more; 
and unto the Jews I became as a Few, that I might 
— the Jews; and to them that are under the 

w, as under the Law, that I might gain them 
that are under the Law; to them that are without 
Law, as without Law, (being not without Law to 
God, bur under the Law to Chriſt ) that I might 
gain them that are without Law, To the weak 

ecame I weak, that I might gain the weak. 
I am made all things to all Men, that I might 
by all means ſave ſome. Obſerve, Friendly and 
Impartial Reader, hom the Apoſtle ſometimes repre- 
ſented the Perſon of 6 ew , and ſometimes the Per- 
ſon of an Uncircumciſed ; and i it mt manifeſt, that 
in the afore-quoted words, Rom. 7. be repreſents the 
Perſon of another? And he ſaith, 1 Cor. 4.6. Theſe 
things, Brethren, have I in a Figure transferred to 
my felt and Apollo for your fakes. So here in this 
7th. Chapter to the Romans, he does in a Figure 
transfer ſome things to his Perſon. In the gth. Verſe, 
he ſpeaks to the Romans in the ſecond Perſon ; but in 
the sth. Verſe, he leaves the ſecond Perſon, and joins 
himſelf with them, and ſpeaks in the firſt Perſon plu- 
ral as of many, ſaying, For when we were in the 
Fleſh, Cc. In the 7th. Verſe he ſpeaks in the firſt a- 
gain, as if be had ſpoken of himſelf alone. And ſo 
changes the Perſon three times in this one Chapter, 

This ſhort demonſtration of the manner of one 
ſpeaking or writing as in the Perſon of another, may 
ſuffice, it being a thing very frequent in the holy Serip- 
fures. 

Now we may eaſily nnderſtand, whether the Apoſtle 
Paul hath from the 7th, — of that Chapter, to the 
end thereof, ſp1ken concerning himſelf, and hs. State 
or Condition, which he was in at the time of bis 
writing that Epiſtle to the Romans, or whether he 
ſpake it of a Perſon, as het being under the Law. 
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72 
2 
ö 
f ö 
F, 
17 


(1) 


Firſt Propoſition. 


— 


For I am Carnal.” Rom. 7. 14- 


* 


J. 


5. I. W N the next Chapter of the ſame Epiſtle, 
the Apoſtle writes thus, For they that are 
after the Fleſh, dy mind the things of the 
Fleſh, Rom. 8. 3. How then can he that 

is yer carnal, be otherwiſe than carually mind- 

ed? To be carnally minded, is carnal wif- 
dom. 


Was Paul allo carnal (as we fee many do teach) 
then did the Apoſtle yet ſtard in death and enmit 
to God. Who can believe this? No honeſt Chri- 
ſtian ſurely. Doth he not ſay of himſelf theſe words, 
Therefore being juſtified by Faith , we have peace with 
God, through our Lord Jeſus Chrift, Rom. 3. 1. From 
hence then foll »ws this neceſſary conſequence, that 
the holy Apoſtle did not ſpeak theſe words, (For 
I am carnal, of himſelf, as being ſuch at that 
time, unleſs we ſhall ſay, That the Holy A poſtle 
ſtood as yet in death and enmity to God, 


II. 


What is this elſe but deith and enmity 
to God? For thus Paul himſelf faith, Rom. 8. 6, 7. 


$.11, In the ſame Epiſtle he writes to the Romans, 
c. 8, 9. But ye are not in the Fleſh but in the Spirit; 
if ſo be that the Spirit of God dwells in you. What X 
is it to be in the Fleſh? The Apoſtle Paul declares 
this to be, when the motions of Sin which are by 
the Law, remain powerful in a Man's members, to 
bring forth the fruits of death. Whence it follows 
that the Spirit of God dwells not in them that are 
after the Fleſh, Was the Apoſtle himſelf yet car- 
nal and in the Fleſh? Then che Spirit of God dwelt 
not in him. 


III. 


8. III. This laſt ſounds as bla ſphemous as iacre- 
dible; for then woud the holy Ghoſt have d welt 
in the believing Romans, but not in Paul their 


Teacher, And then ought thoſe Believers to have 
inſtructed Paul, the Carnal Teacher, and got Paul 
to have Taught them. 


N. Carual. But 


IV. 


5. IVE Ut were theſe believing Romans, in whom 
the Spirit of God dwelt, (as the holy Apoſtle ſaith) 
yet in the Fleſh or Carnal? Elfe how could Paul 
their Teacher, yet be in the Fleſh or Carnal? Or 
ſhall we ſay, That the holy Ghoſt dwelt in them 
and not in Paul, that holy Veſlel elected of God ? 
Thus indeed we muſt ſay, if we will have Paul as 
then to have been yet carnal. 


8 


Sv. All thoſe that are in the Fleſh, (as Paul faith) 
cannot pleaſe God. He that is Carnal is yer in the 
Fleſh — to his Carnality. Theſe cannot 
— God. If Paul was then yet in the Fleſh, 

ow could he pleaſe God then 


VI. 


$.VI. Such as any one is, ſuch is his Life and Con- 
verſarion. Whoſo is Carnal walketh after the 
Fleſh. 'Tis certainly impoſſible for a Carnal Man to 
walk after the Spirit, Bur Paul declares of him- 
ſelf among others, that he did not walk after the 
Fleſh, but after the Spirit, Rom 8. 4. So then 
Paul was not Carnal at that time, but Spir'tual, as 
are thoſe that walk after the Spirit. If we do not 
allow this, then we muſt conclude, that Paul walk- 
ed not after the Spirit, and that he ſpeaks falſely 
in ſaying ſo of himſelf, ſince tl.“ believers he 
he wrote to did; but Paul their Teacher did not 
walk after the Spirit. This ſounds too unlike to 
think, much leſs to ſpeak or reach ſo of this Di- 
vinely choſen Veſſel, 


VII. 


6. VII. In like manner we maſt confeſs, that ſuch 
as the Perſon is, ſuch is his wiſdom. To wit, If 
the Perſon be Spiricual, then is his wiſdom Spiri- 
tual: Bur if Carnal, then is his wiſdom alſo ſuch, 
if Paul was Carnal at that time, 

| as 


* 


(2) 


as ſome teach, then muſt alſo his wiſdom be that 
of the Fleſh, which is enmity ro Gcd, And fo 
this Apoſtle (according to this Doctrine) did yer 
ſtand in enmity to God. 0 | 


VIII. | 2 


8. VIII. All ſuch in whom the Spirit of God 
dwells, are really Spiritual not Carnal. Now the 
Spirit of God dwelt in Paul as well as in the be- 
lieving Romans * to his own words) 
Therefore we muſt confeſs, that Paul was not Car- 
nal. Or we muſt rake this Eminent Apoſtle for 

_ a Falſe Witneſs, ind ſay, That the Spirit of God 


dwelt not in him, bur in thoſe Believers at Rome, | 


though far inferiour to him. 


2 

S. IX. He that remains Carnal, is yet a Natural Man, 
yea worſe, and perceives not the things of God, 
for they are fooliſhneſs to him, neither can he un- 

. derſtand Spiritual matters, becauſe they are Spiri- 

- tually diſcerned. But this Apoſtle ſaich of himſelf, 

. That he could underſtand them, yea, fo as to communi- 


ching, which he ſo ſharply con 


X. 


deb. X. "Tis not to be ſuppoſed, much leſs to be 
eved, that Paul ſhould be gal! of the ſame 


te de lere the Kamiſh Jews, for 
e very ſeverely reproves ews, for 
reproving others for that, which Genes 
were guilty of. So he alſo rebukes the Corinthians, 
for that E were yet Carnal, c. Was Paul 
himſelf yer Carnal then (as ſome reach) who then 
can excuſe him in being guilty of the ſame thing, 
which he rebukes the Corinthians for. 


XI. 


5. XI. It is beyond all queſtion, That if the C- 
rinthians had underſtood that Paul really had wric- 
ten this to others concerning himſelf, that he was 
yer Carnal; they might in good earneſt, and upon 
good grounds have rebuked their Apoſtle, and have 
ſaid, How now, Paul, deſt thou reprove us for being 
ſuch, at thou thy ewn ſelf art? Thou being ſuch a choſen 
4. 4 too, an Apoſtle, one ſent from Cod, and yet Car- 

? With what reaſon canſt thou then reprove us, (who 


care Spirituals, to thoſe that were Spiritual. So that 
either Paul has given a talſe Teſtimony of himſelf, 


or elſe thoſe ſpeak falfly who teach that he = 


yet Carnal, which is worſe than Natural. 


are as yet to be Taught by thee for not being better 
than thy ſelf ? Doſt thou a# Uprightly, Diſcreetly, or 
Honourably, O Paul, in rebuking that in u, which 
thay thy [elf art highly guilty off | 


Second Propoſition. 


Sold under Sim. 


XII. 
5. XII. Hat (atleaſt) ſome of thoſe believing 


. Romans were made free from Sin; 

the holy =_ reſtifies himſelf in 

the ſame Epiſtle with theſe clear words , faying, 

Being then made free from Sin, ye became the ſervants 

of Righteouſneſs, Rom. 6. 18. And again, But now 
being made free from Sin, and become the ſervants 


| Rom. 7. 14. 


everlaſting Life, Rom. 6. 22. Therefore all thoſe that 
would infinuate, as if the Apoſtle ſpoke theſe words 
[ Sold under Sin ] of his own Perſon, muſt either 
acknowledge that they do err herein, or elſe t 

muſt ſay, t theſe believers were delivered and 
made free from Sin; when on the con their 
Apoſtle, and a Servant of Chriſt roo, was himſelf 
a real ſervant and ſlave of Sin, Sold under Sin. 


of 
Calf ye have your fruits unto Holineſs, and the end 


$. XIII. We 


hat 
rds 
— 
— 
Kr 
ſelf 


We 


; ſuppoſed to be ? 


XIII. 


X11. We muſt not doubt that the holy Ape 
nm? Paul was à true believer, and — is 
the promiſe by himſelf alledged from Fer. 31. 1. 
1 will be « Father unto you, and ye ſhall be my Sons 
and Danghters, faith the Lord God Almighty. 
2 Cor. 6. 18. Certainly Paul reckoned himſelf al- 
ſo among the Children of God. Now this holy A- 

e being thus a Son or Child of God, could not 
11 — or ſlave; for the Servant is purchaſed 
not a free heir, but the Son is a free heir. And 
it is alſo quite another thing to be a ſervant in 
the Houſe of God, ſerving God with a ſervile fear, 
than it is to be a ſold ſervant or ſlave to Sin, and 
ſo to ſerve Sin and the Devil, as by n ry con- 
ſtraint. Could this holy Apoſtle that was a Child 
or Son of God, not at the ſame be a ſlave in the 
Houſe of God; how much leſs then could he be 


a ſlave ſold unco Sin? 


XIV. 


$. XIV, Whereas it is as impoſſible that freedom 
from Sin and ſervitude to Sin, can dwell in the 
ſame Soul at one and the ſame time; as that Fire 
and Water can dwell together, and retain their 
uſual properties. How then was it poſſible that 


| ſuch ſervitude to Sin, could have place in this holy 


Apoſtle, conſidering that he had the true freedom 
of Soul, as appears by his own words, 2 Cor. 3 17. 
The Lord is that Spirit, and where the Spirit of th 
Lord is, there is Liberty. For that he had that Spi- 
ri of God is certain, from 1 Theff. 4. 8. and con- 
ſequently true liberty and freedom was in Paul. 
Hence it is plain, how abſurd it is to ſay, That he 
was at that time ſold under Sin, i. e. a real ſer- 


vant or ſlave under Sin; except we ſay that he 


kad not the Spirit of God. And if we ſay this, 
then of what credit can all the Epiſtles of Paul be 


XV. 


6. XV. It is a moſt certain truth, that no one 
can at the ſame time be ſold (that is a ſlave) under 
Sin, and alfo be a Servant of the Lord Jeſus Chriſt, 
according to the words of Chriſt, Matth. 6. 24. 
Ny Man can ſerve two Maſters, of the which one is 
Unrighteouſneſs, and the other Righteouſneſs, for theſe 
two are direftly contrary. Paul calls himfelf in this 


> Epiſtle, c. 1. 1. Toe Servant of Chriſt, and there- 


% 


fore he could not be at the ſame time a Servant of 


Sin. Doth Pad ſay of himfelf that he is fold un. 


der Sin, chen begins this Epiſtle with an untruth, confeſz, 
$ , | 


(3) 


when he calls himſelf a Servaze of Chriſt; or elſe 
Chriſt Jeſas, the Truth ir ſelf, fhould have ſpoken 
Un That no Man can ſerue two Maſters, viz. 
if Paul could be both a Servant of Chriſt, and al- 
ſo a Servant of Sin, fold under Sin at the ſame 
time. 


XVI. 


5. XVI, — one muſt certainly ſerve him 
whoſe purchaſed ſlave he is. Whoſoever then is 
ſold under Sin, is a ſervant fold to Sin, and muſt 
neceſſarily ſerve Sin in that ſlate; and he that 
muſt neceſſarily ſerve Sin, cannot ſerve God who 
is Righteouſneſs, Paul fays of himſelf, Tbas be 
ſerved God, Rom. 1. 9. and conſequently Paul 
could nor at the ſame time ſerve Sin, as one fold 
under Sin. So then Paul muſt of neceſfity have 
ſpoken untruth, in ſaying, That he ſerved God : 
or elſe he could not mean ot himſelf, that he was 
hm. under Sin at the ſame time. 


XVII. 


S. XVII. Is it poſſible that any one ſhould be- 
lieve that ſuch as are ſold under Sin, and ſerve 
Sin by daily 5inning, can ſerve Almighty God with 
a * Conſcience? Now the Apoſtle ſays of him- 
ſelf, 2 Tim. 1.3. I thank God whom I ſerve fron 
my Fore- Fathers with pure Conſcience. Can ic then be 
thought or believed, that aſter Paul's having been 
an Apoſtle of Jeſus Chriſt, he ſhuld become ſo 
depraved again, as to be atrerwards a ſlave ſold 
under Sin, ſerving Sin with a defiled conſcience. 


XVIII. 


promiſed, yea, ſworn to give us. 


S. XVIII. The Apoſt'e Paul further teſtiães among 
other things, Rom. 8. 32. ſaying, Tant Gat pe 
not his own Son, but delivered hn up fir is al: 
hom ſhall he not with him alſ> freely give us all things. 
This he writes as one that had experienced 
the Goodneſs, Grace, Mercy, and Faithfalneſs of 
God, above his Brethren, What is it now that God 
will freely give us with his Son? That which he hack 
What is that? 
Deliverance and freedo n from our Enemies, Luk. 1.37. 
74. Now if we will not hold God to be Uafaith- 
ful in his Promiſes, then muſt this Free- giſt come 
to pals in ſome body, In whom? In all who re- 
ceive Chriſt Jeſus iu true Faith, and put him oa; 
for theſe receive alſo with him all Divine Gitts 
and Treaſures neceſſary. Step forth now who will, 
and ſay, That Pax! had not received Chri t by 
Faith, and with him his Spiritual Gifts and Trea- 
ſures. Are we all afhamed to ſay this, then let us 
That Chriſt was put on by Paul in the 

| | true 


r 


4 
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remain fotd under Sin, which has no longer Domi- 
nion over thoſe that are made free. And to be ſtrace? No, this he commands others to be ſubje& 
made free from Sin, and to be ſtill ſold under Sin, is to, Rom. 13. From what then was he made free 
'a contradiction, for it is impoſſible that both theſe but from the Command, Power, Dominion, and 


| 130 s. 
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true Faith, togerher with the promifed deliverance! ile; and yet this is the patural conſequence of 


or freedom from Sin, in which reſpeft, Chrift is 
called Jeſus or Saviour, Matth. 1. 21. If Pau! 
tlicn was made free from Sin, then could he no 
longer be a flave ſold under Sin. And conſequent- 
did not mean theſe words ¶ Sold under Sin] of his 
own prelent ſtate and condition. 


XIX. 


ſaying, That he intended theſe words ( under 
Sin] ot his own Perſon at that time. 


XX, 
S. XX. Chriſt Jeſus declares, John b. 3c, 32. 


ſaying, If ye continue in my word , then are 5c m 
Diſciples indeed, and ye ſhall know the truth, and the 
truth ſhall ue you 2 And a little after, v. es 

en 


6. XIX. Whoſo is ſold under Sin, is not only a he faith, If the Son ſhall therefore make you free, 


ſaich preſencly after, That the Law of the Spirit of 
Life, had made him free from the Law of Sin and 
Death, Chap. 8. 2. Wholo then is made free of 
the Law of Sin and Death, remains no longer un- 
der the command of Sin, and conſequently cannor 


+ purchaſed ſervant to S n, but ſo long remains alſo are ye free indeed. Now we certainly acknowledge 
under the Law boch of Sin and Death, and over | That Pau did abide in the word of Chriſt, an 
ſuch Sin has its Power and Dominion. Now Pal; was a Dice of Chriſt, and that he did know the 


Truth, as it was of > as he writes himle!f, 
Who then will deny Paul's being made free by the 
Son, who is the Truth it ſelf * John 14. 6. And 
from what was Paul made free,from bodily ſlavery? 
No, he was a free Denizen of Rome. Or was 
he made free from the power of the Civil Magi- 


ſtates ſhould remain in one Soul at the ſame time. Law of Sin? This the Apoſtle Paul teſtiſieth him- 
Wherefore in ſaying that he was made free from | ſelf, Rom. 8. 2. Are thoſe then to be believed ra- 


the Law of Sin, the Apoſtle muſt have been guilty ther than himſelf, that ſay of ſuch a choſen Veſſel, 


of palpable Fallacy or Lye : which I hope no Chri- That he was yet ſold under Sin. 


ſtian will think, much leſs ſpeak of ſuch an Apo- 


—— 


Third Propoſition. 


— 


For the good that I would, I do not. Rom. 7. 19. 


XXI. | 
S. XXI. E doth good who keeps the Law 
of Chriſt; and he that loves his 
Neighbour fulfills the Law, Rom. 
This good Paul had not only a will to 
perform, but he did it alſo. And therefore he did 
do the good that he would, 2 Cor. 12. 15. 


XXII. | 
8. XXII. He doth good, yea a fingular work, 
who loves his-Perſecutors ee „ Matth. 5. 


ö 


do, but actually 


45, 49. This good Faul had not only a vill to 

8 6 did it, namely, when he wiſhc 
himſelf baniſnt from Chriſt for the good and Sal- 
vation of the Jews, his Enemies that ſought his 
Life, Rom. 9. 3. And did preach as often as he 


had opportunity, the Goſpel to them 
might ſaved, s a 
XXIII. 
S. XXIII. He doth who forſakes all to gain 


Chriſt. This good the Apoſtle both willed and 
performed. He counted all as drofs and dung, that 


he might gain Chriſt, Phil, 3. 8, $. XXIV. He 
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XXIII. 


8. XXIII. He doth good who forſakes all to gain 
Chriſt. This gocd the Apoſtle both willed and per- 
formed, He counted all as droſs aud dung, that he 
might gain Chriſt. Phil. 3. 8. 


XXIV. 
g. XXIV. He doth good that lives no more to 


"* himſelf, but lets Chriſt live in him, Gal. 2. 20! This 


ood Paul had a will to do, and alſo could and 
a do it. 


XXV. 
S. XXV. Ye doth good who follows Chriſt, fo 
that he can ih ſincerity ſay to others, Be you fol- 


| Jowers of me, as I am a follower of Chriſt, 1 Cor, 


11.1. This good Paul not only had a will to do, 
but was alſo niade able to perform it. 


XXVI. 


$. XXVI. Is it not good to bear in our bodies, 
the dyings of the Lord Jeſus Chriſt, that the Life 
of Chriſt Jeſus might be revealed in our mortal bo- 
dies? Had the Apoſtle Paul only a will ro perform 
it, or did he not alſo do it? See 2 Cor. 4. 11, 


XXVII. 


6. XXVII. Is it not good wiſely to lay Chriſt 
Jeſus for a foundation to build on? Who can deny 
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jor contrad ict this? Who can deny that the Apoſtle 
Paul a dtually did this? None but ſuch as will deny 
the Apoſtle's own words. 1 Cor. 3. 10, Lt: 


XXVII. 


S. XXVII. Is it not doing good to plant Chriſt 
Jetus in the hearts of helieveis, to be induſtrious 
ro gain and bring all Men to Chriſt, to be cloathed 
with a holy Zeal tor God, to preſent believers as a 
pure Virgin unto her Husband, even unto Chriſt, 
2 Cor. 11. 2, And to preſent Men perfect in Chriſt 
Jeſus, Col. 1. 28: If 1 eſteemed it neceſſary, I 
could bring hundreds of ſuch inſtances of doing 
good, all which good cannot be denied, not only 
to have been willed, but alſo to have been done 
by this well doing Apoſtle; except we deny him, 
and make him a Lyar, even in his own clear and 
naked words, Seeing therefore it is ſo evident, 
and appears ſo plain without any poſſible contra- 
diction, That the Apoſtle Paul did the good 
he willed. How is it poſſible that the A- 
poſtle Paul ſhould by the Spirit of God have 
written theſe words concerning himſelt ¶ The god I 
would, I do not, ] except we make him throughout 
all his writings, as great a Ly.r as ever any was. 
This no Chriſtian {alcho' bur a nominal one) will 
dare to do. ＋ 


5” all 
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Fourth Propoſition. 
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But the evil that I would not, that I do. Rom. 7. 19. 


XXIX. 


$. XXIX. V I is a certain truth, That that which 

is dead cannot act; or at leaſt, that 

unto which we are dead, is dead. 
Paul was dead to Sin, Rom. 6. 2. and conſequent- 
ly was Sin dead in him. The dead Sin could nor 
then act in Paul. The Evil that is in this Text ex- 
preſt to be done (as the Text intimateth) is done by 
the indwelling Sin. Now this was dead in Paul, 


therefore could it not act in or by Paul. Hence it is 
manifeſt that Paul did not here intend his preſent 
condition, 

XXX. 


S. XXX. The doing of that evil which we are 
not willing to perform, proceeds - not from free- 
will, but force. Ir is another that forceth a Man, 
when he has Dominion or Rule over him. Of whom 
a Man is overcome, * the ſame is he brought into 


bondage, 


bondage, 2 Pet. 2. 19. It is the In- dwelling Sin, 
which propagates the Evil, in whomſoever it 
dwells; and this Sin has dominion over that Man 
who doth Evil againſt his Will. Such a Perfon is truly 
a Servant to Sin. But Sin hath no power or domi- 
nion over thoſe who are not under the Law, but 
under Grace, Rom. 6. 14. So that we muſt neceſ- 
firily conclude, That Paul being made free from 
the Law of Sin, doth in this place not ſpeak of 
himſelf, but perſonates him who is yet under the 
Law; unleſs we ſhould ſay, That Sin had domiai- 
on over him wh'lſt an Apoſtle, and conſequently 
that he was not under Grace, but under the Law, 
and ſo remained a ſervant of Sin. Will any one 
dare to propoſe this? 


XXXI. 


& XXXI. It is alſo evident, That all Sin and 
Iniquity ſeparates from God, Ia. 59. 2. To do 
Evil is Sin and Iniquity, and if it had been the 
Apoſtles practice thus to have been doing Evil, 
would it not likewiſe have ſeparated him from 
God? Bur this is manifeſtly falſe, tor he teſti- 
fies of himſelf , that nothing was able to ſeparate 
him from the Love of God, Rom. 8. 39. and con- 
ſequently not from God. It maſt then be falſe, 
That he did the Evil he would not; and that he ſpake 
theſe words of his own Condition, 


XXXII. 


S. XXXII. He that doth Evil, doth as yet walk 
after the Fleſh, whoſe Fruits are Evil. Did Paul 
yet do the Evil, then he walkr after the Fleſh, Can 
we belicve this of ſuch a Holy Man of God? By 
no means: be it far fiom us ſo to do; for he ſays 
and teſtifies of himſelf, That he did not walk 
aſter the Fleſh, Rom. 8. 4. So then could he not 
* of himſelf, viz. The Evil that I would not, that 

J av. 


XXXIII. 


S. XXXIII. Doing Evil is committing Sin: He 
that commits Sin, u a ſervant of Sin, John 8. 34. 
Did Paul do the Evil, and that againſt his Will, 
then he Sinned, and was a ſervant to that which he 
was fain to ferve againſt his Will, viz, to Sin. But 
Paul fairh of himſelf, That he was a ſervant of 
y Chriſt, Doth he ſpeak both theſe of him- 

If? How can that be poſſible? Muſt he not in 


one of them ſpeak an untruth? Are not theſe two 
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aſters, Chriſt and Unrighteouſneſs, or Sin, as di. 
realy contrary to each other, as Fire and. Water? 
Or can the ſame Perſon at one and the ſame time 
ſerve both theſe Maſters, and be the ſervant of 
them both? If Paul was a ſervant of Chriſt, how 
then could he be a ſervant of Sin? Or if he was a 
ſervant to Sin, how could he be then a ſervant of 
Chriſt ? So then it is apparent, that he doth not in 
this place ſpeak of himſelf, unleſs we will make 
him to be a Lyar, and never more give him credit, 
which be far from us. 

XXXIV. 

S. XXXIV. Ir is impoſſible at the ſame time to 
be a ſervant of Sin and a ſervant of Righteouſneſs. 
This cannot be, if a Man be a ſervant of Sin, H 
a ſervant of Sin, is he that commits Sin, John 8. 34. 
He that does Evil commits Sin. If Paul then did 
Evil, he was a ſervant of. Sin, and was free from 
Righteouſneſs, ſo that he did not ſerve Righteouſ- 
nels, and conſequently either hath not ſpoken 
theſe words of himſelt, or elſe was no ſervant to 
Righteouſneſs, 


XXXV. 


S. XXXV, If we ſtill perſiſt in ſaying, that Paul 
ſpoke theſe words of himſelf, then we make the be- 
lievers at Rome better than himſelt; and ſo we muſt 
hold Paul to be a ſtranger to Righteouſneſs, and a 
baſe ſlave to Sin, when on the contrary, thoſe he 
wrote to were ſervants to Righteouſneſs, and made 
free from Sin. For doth he not ſay to them, But ye 
now being made free from Sin, are become ſervants to 
Cod? Wholo is tree, is doubtleſs free. And who 
is he that is free? He that hath power as well to 
leave undone, as to do what he Wills. Thote whom 
Paul here wrote to, were mide thus free from 
Sin, that they not only could leave the Evil which 
they would not, or might not do, but they could 
alſo do the good that they would, viz. Serve God. 
But if Paul was not able to do the good that he 
would, viz. Serve God, but did the Evil which 
he would not, then was he tree from Righteout- 
neſs, and a bond ſervant, yea, a compelled flave 
to Sin. Who can believe ſuch Groſs Abſurditics 
concerning this holy Veſſel choſen of God. Cer- 
tainly all Hole who Teach, That the Apoſtle ſpake 
theſe words of himſelf, muſt neceſſarily believe 
all theſe Abſurdities concerning this holy Servam 
of Chriſt, if they will be conſiſtent with themſelves, 
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Fifth Propoſition. 
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XXXVI. 


Sin, which he ſaith doth the 
Evil. Now if I can demonſtrate 
that Sin did not at that time dwell in Paul, I then 
alſo prove, That Paul doth in this place not ſpeak 
of himſelf, but of ſome other Perſon. Be pleaſed 


g. XXXVI. N Ere Paul ſpeaks of indwelling 


then, Friendly Reader, to be informed, He ſpeaks | 
here not barely of Sin, but of remaining ind wel- 


ling Sin in Man. Sin may be (as I may fay) for 
a time, (whilſt the conteſt or warfare laſts) ſtrugling 
in Man againſt the Spirit of God, until the Spirit 
of Righteouſneſs hath morrified and expelled Sin. 
But theſe two can no more remain or dwell to- 
gether in the ſame Perſon at the ſame time, than 
Light can dwell with Darkneſs, or Chriſt wich Be- 
lial, 2 Cor. 6. 14, 15. Now the Spirit of God dwel- 
ling in Paul (yea, he being full of the Holy Ghoſt) 
Sin could not dwell rogether with the Holy Spirit in 
him. So that it appears clearly, that Paul did not 
ſpeak this of himſelf. 


XXXVII. 


S. XXXVII. It is alſo manifeſt, that he is called 
a Servant of Righteouſneſs, who yields his Mem- 
bers to indwelling Righteouſneſs, unto Righreouſ- 
neſs or unto Holineſs, Rom. 6. 19. Chriſt the 
Righreouſneſs liveth and dwells. in ſuch a one, as 
a commanding governour over his Members, which 
then are rightly ated by his Divine Power; ſo that 
ſuch ſanftified ones can in truth ſay, Lord thou wilt 
ordain peace for us, for thou haſt wrought all our 
works in us, Iſai. 26. 12, Now the holy Apoſtle 


writes in this Epiſtle to the believers at Rome, That | 


they being made free from Sin, are become ſervants un- 
to Righteouſneſs, Rom. 6. 18. 22. and confequent] 

Sin had no longer dominion in their Members, ſo 
as to dwell in them, and do Evil in them. And 
muſt not then thoſe who ſay, That the indwelling 
Sin produced ſo much Evil in Paul's Members, ne- 


Nom then it is no more I that do it, but Sin that dwelleth 
in me. Rom. 7. 17. 


— make the Apoſtle to be a flave to Un- 
righteouſneſs, and his Members weapons of Un- 
righteoſuſneſs, whereas thoſe believers at Rome 
were ſervants of Righteouſneſs, and free from Un- 
righteouſneſs ? 


XXX VIII. 


S. XXXVIII. It is alſo evident, that where Sin is 
ringing forth Evil, there Sin has yet dominion. 
Now Sin can have no dominion over thoſe, who are not 
under Grace, but under the Law, Rom. 6. 14. Paul 
himſelf certainly was not under the Law, but under 
Grace, as well as thoſe Believers at Rome; yea, 
was he himſelf nor a diſpenſer of the Evangelical 
Grace, Epheſ. 3. 22 Wherefore Sin could have no 
more dominion over him, and conſequently cculd 
bring forth no Evil in him. So that it is moſt cer- 
rain, that Paul did not write theſe words of him- 
ſelf; Now then it is no more I that do it, but Sin 
that dwelleth in me. 


XXXIX. 


S. XXXIX. He that is dead to Sin, lives no lon- 
ger in it. He that doth no longer live in Sin, doth 
alſo no more yield his Members to ſerve as inſtru- 
ments of Unrighteouſneſs. Where this is no lon- 

er done, there Sin doth no longer produce Evil 
in that Man, for it cannot be, unleſs he yields his 
Members thereunto. Now Paul ſaith ot himſelf, 
that he was dead to Sin. Therefore was it impoſ- 
ſible that Sin ſhould produce any Evil in him, ex- 
cept we ſhould contrad ict him and ſay, Toat he was 
not dead to Sin, thy other Believers were, Rom. 6. 2. 


XL. 


$. XL. We cannot with any credit or lionour 
aſcribe to the Apoſtle Paul, that he rauglit others 
that which himſett could not do. Doth he teach the 
Romans, not to let Sin reign in their mortal bodies, 
when at the ſame time Sin reigned in his body , fo 


as to bring forth Evil againſt his Will, World it 
.B 2 have 
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If then a Believers body is miſuſed by the indwel- | S. XLIII. To conclude, Paul was, as to the out- 
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(8). | 
have lookt well in him ſo boldly to recommend more Evil there. Now this holy Apoſtle faid of 
himſelf to ſuch as he taught for a pattern, and ex- himſelf, I live, yet not I, but Chriſt liveth in me, 


eite them to follow him, ſaying, Be you followers of Gal. 2. 20. And if Sin ſtill brought forth Evil in c 
me, even as I am of Chriſt ? 1 Cor. 11. 1. him, then he muſt have ſpoken this ſaying of him- 
| XLI ſelf falſely. Therefore it follows, chat they all 


 ' ſpeak untruth who ſay, That Sin lived in him and 
S. XLI. The holy Apoſtle Paul calls the bodies brought forth Evil in him. 
of Believers, the Members of Chriſt, and will not xXLII 
that we ſhould make them Members of a Whore. |- t 


ling Sin unto the acting of Evil, is ic not made com- ward blameleſs, and he would that a Biſhop ſhould 
mon with that Sin? And was not the Apoſtle's bo- be blameleſs. This will not be denied, even by 
dy thus miſuſed by Sin, unto the doing of evil, if thoſe who hold that Paul in theſe words, Rom. 7. 
he meant thoſe words { Naw then it is, &c.] of him- | 17. ſaid concerning himſelf, How that the indwel- 
ſelf? And if ſo, how could it be a Member of ling Sin did as yet bring forth Evil in him. Did 
Chriſt ? 5 this Evil doing Sin then dwell yet in Paul, when 
XLII he was out wardly ſo clean? What do theſe Inter- 
3 | preters make of Paul, I pray, but a painted Sepul- 
5 XIII. It is an undeniable truth , that Sin can | chre, inwardly full of dead Mens bones, a hypo. 
no longer live in thoſe who live no more, but Chriſt critical phariſee, yea, a curſed Deceiver ? 
liveth in them. And where Sin lives no more, 
there it is dead, and conſequently it can do no 
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For I know that in me (that is in my Fleſh) dwellethno  & 
good thing. Rom. 7.18. 1 

XIIV. the Nr of — * that the 2 of God dwelleth | in 

; in au? I preſume that none that call themſelves 
S. XIIV. e Seared, raw — Chriſtians will deny, but rather on the contrary, ? Pa 
— rr readily confeſs, That Pauls body was alſo a Tem- ar 
Ghoſt dwelt in Paul without queſtion , as he alſo Ele © Conant of hy Spirit. And if God cad bb hi 
fairh of himſelf, 2 Tim. t. 14. How could he then | Pirit dwelr in Paul, how could it then be true, N 
alfo ſay of himſelf, That no good thing dwelt in that no good thing dwelt in him? Or how was it as 
him? For thus he muſt either make himſelf a poſſible, that any Evil ſhould at the ſame time 1 
Lyar, or elſe it would follow from the meaning of n * 8 ; of 
thoſe words concerning himſelf, That the Holy 2 8 i f no 
Ghoſt is not good. RIEL dwell, not ſtrive for a time. Or wilt thou f: 5 
v that Paul's body was not a Temple of God and of | 
XLV. his Spirit, tho the bodies of his Converts at C4. 
S. XLV. Believers bodies are Temples of God, | rinth were ſuch ? Dareſt thou nor ſay th's, then lay, Je 
according to 1 Cor. 3. 16. Know ye not that ye are A good, i. e. God and his Spirit dwelt in Pauls 
| Fieh 


* 


Fleſh, and that Paul did not ſpeak thoſe words, 
8. of himſelf, as though no good thing 


Rom, 7. 1 
dwelt in his Fleſh, 
XLVI. 

5. XLVI. Is Illuminatien of the knowledge of 
the Glory of God in the face of Jeſus Chriſt, not 
a good thing? This the holy Apoſtle had in him, 
not for a day or two, but conrinually 8 
him, for to preach Chriſt, (which was his Office) 
until the time of his departure. We muſt not ſay 
then that in Paul dwelt no good thing, unleſs we 
will ſay, that ſuch a glorious Illumination was no 
good thing. This none will believe; who then 
can believe, that Paul ſhould have ſaid of himſelf, 
That in bim dwelt no good thing? 

XLVI*.. 

S. XLVII. The ſame Apoſtle alſo teſtifies of him- 
ſelf, Thar he was always bearing in his body, the 
dying of our Lord Jeſus. And 1s this dying nor a 
good thing? If he always bore this in his body, 
then ir dwelt in him; and if ic dwelt in him, then 
thoſe err who teach, That in Paul dwelt no good 


thing. ä 
XLVIII. 
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S. XLVIIL. This Apoſtle teſtifieth of himſelf, 2 Cor. 
11. 10. The truth of Chrift is in me. This we muſt 
acknowledge abode and dwelt in him till the day of 
his death, nnleſs we ſhould fay, That he afrerwards 
being deſtitute of the truth, hath taught falſchood. 
This none will ſay. Well then the truth of Chriſt 
had its conſtant dwelling in Paul. From hence 
one of theſe three will be the neceſſary concluſion , 
Either the truth of Chriſt is not a good thing; or 
Paul has ſpoken falſely in ſaying, the truth of 
Chriſt was in him; or lie hath ſpoken as in the 
perſon of another, not in his own, That no good 
thing dwelt in him. 


XLIX. 


S. XLIX. The love of God was ſhed abroad, as 
in the heart of other Believers, ſo in the Apoſtle 
Paul's heart, He alſo teſtifies, That nothing was 
able to ſeparate him from the Love of God. On 
this wiſe the Love of God remained and dwelt in 
him, until the very time of his Departure. And 
was not this a good thing? What can more clear- 
ly appear than that Paul muſt have written falſely, 
if he wrote That in him dwelt no good thing; 
or elſe that he has written this in the Perſon of a- 
nother, and not in his own, 


L. 


S. L. It is an infallible truth, that where Chriſt 
Jeſus liverh, there he alſo dwelleth. Chriſt lived 
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and dwelt in Paul; will any one doubt whether 
Chriſt is good? 1 delleve not. No Chriſtian will dare 
to deny this. Did Chriſt ſodwell in Paul, as that 
the Life of Chriſt was manifeſt in his mortal Fleſh, 
as himſelf ſaich. How could he fay then, That 
in his Fleſh dwelt no good thing? Muſt not here 
alſo either the one or the other faying of Pan be 
falſe ? I rather let ir paſs for a fal ay » or at lea 

a groſs Error in thoſe that ſay, that Paul did 
ſpeak of himſelf, that in him dwelt no good thing. 


LI. 


8. LI. Laſtly. Every one muſt acknowledge and 
confeſs to Gods holy Promiſes, and particularly to 
theſe, viz. That in thiſe who keep his Commandments 
he will dwell, Levit. 26. 11, 12. That he will tale 
up his abode and dwell in them that le Chriſt and 
keep his words, John 14. 23. This was accomplithe 
in the Faithful Believers at Corinth, 2 Cor, 6. 10. 
And it muſt alſo have been fulfilicd in Paul their 
Apoſtle, unleſs we will render him to have been in 
another condition than his converts were. So that 
it is an indiſputable truth, That God d welt in Paul 
alſo, Now if thoſe wife Men that thus expound 
that ſaying of Paul, Rom. 7. 18. as if he had 
ſpoke it concerning himſelf, will nor blaſpheme fo 
grolly as to ſay, That God who is the Fountain of 
all good, is nor good, then ler them acknowledge, 
that Paul has not ſpoken that ſaying of himſelf. 


LIL. 


. LIE. Thus thou haſt ſcen, O Friendly and Sin- 
cere Reader, ſome of the reaſons which powerful 


ly forbid us to believe, that the Apoſtle Paul ſpoke 


or wrote thoſe above · mentioned Parts or Sentences 
which have been treated on, out of the 7th. to che 
Romans, of himſelf, as he was writing that Epiſtle. 
All which teaſons or demonſtrations are taken out of 
the Writings of the holy Apoſtle Paul. Who could 
berter explain his meaning than himſelf doth in 
thoſe Writings? Is not this the ſureſt way of ex- 
pounding the Holy Scriptures, viz. to clear up one 
dark or intricate ſaying with another that is more 
clearly expreſt. We cannot then find a better Ex- 
poſitor of the words of Paul, Rom. 7. than thoſe 
other places, that are elſewhere more clearly ſet 
down, relating to the ſame matter; which I Le 
here performed, and that in ſuch a manner, as 
that thoſe fix Texts out of Rom. 7. thus cleared, 
may ſuffice inſtead of all the other Texts that are 
in like manner ſtrangely perverted by Expoſitors, 
and might have been after the ſame manner cleared. 
If our clearing of the ſaid Six Texts be denied by 
them, then muſt they conſent to theſe and many 
other the like abominable A hſurdities, viʒ. 


1. That 


i 
1 
? 
j 
| 
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Impertinent Doctrines, are ſo many neceſiary con- 
- ſequences natural! 
_ thoſe who judge that Paul, Rom. 7. from Verſe 7. 
to the end of the Chapter, ſpake of himſelf and 
. of his own then preſent condition, Whereas on 


. of any Abſurdity in judging that the Apoſtle did 
at that juncture of time, 


known that the ſame Men which are of opinion 


- write of any Sin committed by Man's own act and 
Sm which they call Original, or the Seed of Sin, 


Mankind, and is derived unto all from Adam, by 
reaſon of his tranſgreſſion. Therefore let the ſame 


three conſequences, equally Impious and Pernicious, 
viz. 1. 4 TOTAL DESTRUCTION OF ALL GOOD | 


1. That this holy Apeſtle was worſe than his Diſci- 
piles, XLV. 
2. That he had mt put an Chriſt, X VIII. 
3. That he could not pleaſe God, V. 
4. That he reproved failings in his Diſciples, which 
be could not overcome in himſelf, XI. 
8. That he was a Servant of Sin, XXXIV. 
6. That he was not a Servant of Chriſt, XXXIII. 
7. That he walked not after the Spirit, VII. VI. 
8. That he bad not the Spirit of God dwelling in 
bim, VIII. 
9. That he did not ſpeak after the Spirit, II. 
10. That he was not under Grace, XX XIII. 
11. That he was à painted Sepulchre, XIII. 
12. That he was a Hypocrite, XLIII. 
13. That he was a Lyar, VI. 
14. That he was yet in the death, I. 
15. That being yet Carnal, he was unfit to teach his 
Diſciples Spiritual Doctrines, III. 

15. That he was a deceitful Phariſee, XXXIII. | 
17. That he was under the dominion of Sin, XXX. 
18. That he was in enmity with God, I. 

19. That he was free from Righteouſneſs, XXX. 
20. That he walked yet after the Fleſh, XXXII. 
21. That be was yet under the Law, XX. | 


LIII. 
8. LIII. Theſe and many more Incongruous and 


flowing from the opinion of 


the other hand, there is no appearance nor danger 


peak as of a Perſon yet 
being under the Law. But in as much as it is well 


that Paul ſpeaks here of his own State and Con- 
dition, do likewiſe hold that he doth not here 


voluntary aſſiſtance, but of that ſort of Evil and 
which they imagine doth naturally adhere to all 


Perſons if they can, clear themſelves of theſe 


bs. 10 T 


3. 4 CONSTANT TRANQUILITY AND CON. 
TENTEDNESS IN A STATE OF SIN. 


1. As tothe Firſt, every Sober Chriſtian will 
readily grant, That it is a good beginning for Sin- 
ners and Evil doers, howeſtly to deſign with the 
Lords gracious aſſiſtance, to forſake all manner of 
Evil; tor as long as people continue the practice 
of Sin and Wickedneſs, they can no more witneſs 
peace with God, nor attain to that Eternal haven 
of 100 and Felicity, or Reſt and Salvation of their 
Soul, no more than a Sick- man can experience 
Health, or attain to Healch of his Body, as long as 
his Diſtemper continues wich him. Burt now it can- 
not be expected that any Man ſhould apply himſelf 
with his utmoſt endeavours to perform a thin 
which he fully believeth, and is perſwaded that no 
Man in the World is able to accompliſh and to brin 
about: For inſtance, What Man of Senſe is there 
in the World, that will be perſwaded to ſer all his 
Wit, Wealth, and Strength, to work to endeayour 


to deprive Fire of its Heat and burnin quality, fo” 


that ir ſtill remain Fire? None ſurely, becauſe it is 
fully known and firmly believed that Fire is no 


boiling water, or the like things artificially made 
hot, may loſe their heat, — yet retain their 
own nature and eſſential property, becauſe their 
heat is but accidentally proceeding from the Fire, 
where heat is eſſential and unſeparable from it. 
Seeing then that thoſe Perſons who ho!d forth 
that Paul in the fore-cited places ſpeaks of him- 
ſelt, do likewiſe hold, that he there ſpeaks of Ori- 
ginal Sin, deſcending from Adam, upon all his 
Poſterity; it followeth alſo from thence, that they 
judge it impoſſible that any Man in this Life ſhould 


but that Men can be no ſooner freed from it, than 
when they leave this body of Clay, at the end of 


ſhall be cleanſed or changed, and no ſooner. And 
nevertheleſs they confeſs and grant that it is poſ- 
fible to withſtand in ſome degree, and to ſuppreſs 
the motions of this Evil and Corrupt Nature, and 
ro hinder the breaking forth of Sin , into outward 
Effetts, Operations, and Actions, though there may 
be a temptation offered, and an inclination or prone- 
neſs to do Evil reft upon the minds, which Evil in- 


PURPOSES AND INTENTS. 2. THE MUR- 
THERING AND STIFLING OF AN AWAKENED 
AND GNAWING CONSCIENCE, BT DISCUL PING, 


COVERING, AND KEEPING MAN BLAMELESS. 


clination and propenſity ro Sin,they alſo call Sinful, 
though the ſame be never joyned with, ſo as to 
fall into the action thereof. 

This falle opinion of theirs leads many Men 
unto ſuch a peraicious and deſperate reſolution, 


that they are apt to fay within themſelves , 


Why 


more Fire when it hath loſt its heat. On the other 
hand, no body doubts but that a red hot-iron, or 


be able to relinquiſh and forſake all Sin and Evil, 


this natural Life, then they expect human nature 


Se , ci co cot ae ES 


of my days; how can I help my ſelf and alter his 


(-11 
Why ſhould 1 trouble my felf for, and croſs 
my elf in ſuch a motion or propenſity 
to do ſo or ſo, being ir is natural ro me, and pro- 
ceeds from ati original cauſe, co- exiſtent with me 
from the beginning ever ſince I was formed aud 
framed in my Mothers-womb ? Is it poſſible that 
a 2 4 can waſh away his Spots, or a Black- a- 
more his Native Colour: Or can a Wolf loſe his 
natural deſire and inclination to kill Sheep? Even 
ſo impoſfibie ir is for me to pur away that natural 
propenſity, to this or any other Evil, Who am I, 

r miſerabte worm, that I ſhould withſtand that 
Almighty Hand, which hath thus formed me? Is 
it not God himſelf that is che occaſion and original 
cauſe of theſe my defires and inclinations, by fore- 
ordaining from all Eternity, that 4aam ſhould fall 
and in him all his Poſterity; and if he was picaſed 


I was not yet, nor had any being; therefore it. is 
not I that commirred that Sin, but Adam, it is his 
diſobedience (and not mine) that hath corrupted 
me, and with an Evil Seed of Sin chrough his fall, 
that my Nature hath been ſo perverted and wrong- 
ed, that I am ſtill inclinable to Evil, as a Stone of its 
own nature inclineth and is prone to move down- 
wards towards the Centre; ſo rhe heart ot Man is 
naturally prone and inclined ro Evil; therefore 
[ am clear, what need I to trouble my ſelf about it 
any further, and what occafion is there to be ſorry 
for a thing which was done without my knowledge, 
aſſiſtance, or conſent? I may rather condemn or 
accuſe my ſelf for being ſo filly as to be concerned 
and fret about this Corruption and vicious Incling- 
tion of mine, which 1 have not procured to my 
ſelf, but is natural to me, I my ſelf being clear 


to predeſtinate me to be of ſuch an Evil nature and ſand innocent in it, and that not only with — — to 
n 


diſpoſition, and chat I ſhould ſo remain to the end 


Eternal Decree by my poor endeavours to grow 
better? Not at all. It is altogether in vain. And 
ſuppoſe even that it were poſſible, it would but be 
an additional Sin in me, to controul the Lord's 
Will, in his atoreſaid Decree of my Corruption 


and Perdition. And beſides, it would be an odious|leth in me, it is that indwelfin 


and Proud attempt in me, to ſtrive to grow better 
than that choſen Vetiel the Apoſtle Paul was, who 

though he had been in the third Heaven, yer ne- 
vertheleſs complained that he ſtill did Evil, and 
left the Good undone. What a piece of filly pre- 
ſumption then would it be in me, poor Creature, to 
offer to leave of Sin and Evil before I depart this 
Life? This and other forts of the like damnable 
reaſonings are the natural product and fruit of that 
Tree ( whoſe root ſtands in the bottomleſs pit of 
— oy viz. The Doctrine of Predeſtination, and 
the falic Interpretation of this th. Chapter to the 


Romans. 


2. To this we may add the ſecond ſort of fruit 
growing upon the fame Tree,and ſpringing from the 
ſame Roor, viz. The ſtifling and murthering of a- 
wakned and pricking Conſcience. For it is not proba- 
ble that any Man ſhould need to trouble and difturb 
himſelf for another Man's crime and treſpaſs, hut on 
the other hand, it is very eaſie and common to fol- 
low the example and foot - ſteps of Father Adam, and 
Mother Eve, who were ready to put their own Sin” 
and Evil act far from them, to clear themſelves and 
lay the fault upon another. So Adam turned it off 
trom himſelf upon Eve, and ſhe upon the Serpent. 

Moreover ſuch deluded and milled Believers will 
be further ready to argue, That he that acts not at 
all, cannot at amiſs. When Adam tranſgreſſed | 


original or the Evil Seed of Sin and my Evil Inclina- 
tions, but even as to actual Sin, becauſe that alto 
proceeds from the Evil Corruption of the Evil Seed 
and nature inherited or trauſmitted to all Men from 
Adam, which is coexiſtent wich me, which the 
holy Apoſt'e plainly intimateth, by ſaying, It 
is not I that do the Exil, but Sin that dwel- 
ftranger which 
the Apoftle Paul juftly accuſerh, chat deſerveth 
blame for the Evil which I do, but for my ſelf 1 
am clear of it, and therefore I need not to be di- 
ſturbed nor concerned for the Evil which 1 do, for 
it would be a great piece of injuftice to condemn 

the innocent, ras 
And thus by ſtifling and withſtanding the thoughts 
of being guilty of any Evil, they juſt ſtifle Conſci- 
ence, murther and kill it. And up ſteps that free- 
dom of falſe and ſinſul Liberty, even fo far as to 
apply to themſelves the laying of the holy Apoſtle, 
Rom. 14. 22. Happy is be that doth not condemn 
himſelf in the thing which he allyweth. From which 
place the Libertines draw this concluſion. That ir 
is our fooliſh Fancy and Imagination that doth tor- 
ment and condemn us. For juſt after that manner are 
Papiſts troubled and concerned when they eat Eggs 
or Fleſh on prohibited or Faſt Days; and Turks for 
drinking Wine, re. So if we give room and place 
to any thoughts of a ſuppoſed Evil and Guilr, by 
reaſon of any Evil Seed of Sia, or actual Sin 
from thence proceeding, we ſhall be no wiſer nor bet - 
ter than they. There is therefore no Evil in reality, 

bur what dur filly Conceic and fooliſh Fanc 
would fer up as ſuch. God is the original cauſe 
and occaſion of any thing done by or in us; and 
God is good!, from whence then ſhould Evil ariſe 
in us, or why ſhould any thing be called by that 
name Certainly we ſhould not call that Evil with- 
out 


— 


ont which (if it had not happened) God's Good - 
neſs and Mercy, would not have been known nor 
nag an opportunity to be exalted; rhe occaſion of 
which was even Adam's and our Tranſgreſſions; 
therefore alſo did God will and fore-ordain that 
they ſhould come to pals. Why then ſhould that be 
called Evil which tended to ſo great good even to 
magnifie and praiſe God ? Or who are we that we 


 Thouldenvy or hinder a _ through which praiſe 
? 


2nd honour may ariſe to G 


3. The Third Pernicious and damnable conſe- 
quence proceeding from the Doctrine of Predeſti- 


nation, and from the afore-ſaid Interpretation of 


this Chapter; is a perpetual reſt and eaſe in a 
ſtare of Sin and Damnation, which keeps the 
mind content in Evil-doing without any diſturbance 
or trouble for the ſame. Which Error is alſo fo- 
mented by that of imputative Juſtice. For even as 
thoſe wicked and miſled Wretches found a way to 


. excuſe and to clear themſelves of Sin when they do 


Evil: So on the other hand they are juſt healed up 
by thinking that they are Righreous, and good 
though in reality they be ever ſo Injuſt and Un- 
righteous. And indeed the compariſon may hold 
good enough, that even as Adam's Sin was imputed 
ro Mankind (in their judgment) without their actual 
aſſiſtance and joyning with the ſame, even ſo 
the Righteouſneſs of Chriſt is imputed to them 
though they be not Righteous themſelves in their 
own Practice, Life, and Conyerſation, as Chriſt 


( 
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was. So even as they were repured Sinners without 
having Sinned themſelves, even ſo on the other 
hand they imagine to be juſtified, without be- 
ing Juſt and Righteous rhemſelves. | 
No, by no means, O Man! For Chriſt Jeſus is very plain 
and evident, John 13. 15. faying, I have given you 
an example, that ye ſhould do as I have done to you ; 
and Verſe the 17th: If ye know theſe things, happy 
are you if ye do them. It is not ſaying but doing, it 
is not profeſſing but poſſeſſing that makes happy. 
We may underſtand and know what is good, . 
our being or doing fo, but we cannot do good 
without becoming or being ſo. Chriſt who promiſed 
this to the doers of his word, is the truth, who 
lyeth not, nor deceiveth with a pretence of giving, 
nor will he be deceived with a pretence to Virtue, 
But they miſerably deceive chemſelves who preſume 
that he will accept theit feigned Virtue for that 
which is actual and true, and will not impute their 
Sins which they actually and really have committed, 
but account them as if they had never been. And 
on the other hand, that he will impute the Virtue 
which they preſume to have, but have not, as tho 
they really had it. Oh no! my Friends, think not 
that Chriſt Jeſus who knoweth all things, can be 
deceived as dim-ſighted 1ſaac was by the pretended 
covering of Eſan, as you in this reſpe& deceive 
your ſelves. Chriſt is himſelf that Righteouſneſs 
which will not Juſtifie che Wicked, nor condemn 
the Juſt, for they are both an abomination before 
the Lord. Prov. 17. 15. 
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